Young Man Luther
Born Eisleben, raised in Mansfeld.
1501 matriculates at University of Erfurt. 

Nominalism
1505: the crisis

Augustinian Order.  
Ordained 1507.  
University of Wittenberg, 1508.  
Rome, 1510.

via moderna: Gabriel Biel (d. 1495) and pactum theology.   Text: J 45-51.

1515-1516 – lectures on Romans; development of theology of humility.

The Crisis of 1517

Indulgences
Purgatory 
Treasury of Merits: Clement VI and Unigenitus (1343) 
Link to purgatory: Sixtus IV and Salvator noster (1476) 

Leo X 
Albrecht of Mainz
1517: 
September: Disputation vs. scholastic theology
October 31: 95 Theses Against Indulgences.

His own later verdict:

       DR. MARTIN LUTHER TO THE CHRISTIAN READER          

       EDITION OF 1545

Above all things I beseech the Christian reader and beg him  for the sake of our Lord Jesus Christ, to read my earliest books  very circumspectly and with much pity, knowing that before now I  too  was a monk, and one of the right frantic and raving papists.  When I took up this matter against indulgences, I was so full and drunken, yea, so besotted in papal doctrine that, out of my great zeal, I would have been ready to do murder -- at least, I would have been glad to see and help that murder should be done -- on all who would not be obedient and subject to the pope, even to his smallest word.

Ninety-Five Theses:

1.  When our Lord and Master Jesus Christ said, ``Repent'' (Mt 4:17), he willed the entire life of believers to be one of repentance. 

2. This word cannot be understood as referring to the sacrament of penance, that is, confession and satisfaction, as administered by the clergy. 

3. Yet it does not mean solely inner repentance; such inner repentance is worthless unless it produces various outward mortification of the flesh.
27. They preach only human doctrines who say that as soon as the money clinks into the money chest, the soul flies out of purgatory. 
28. It is certain that when money clinks in the money chest, greed and avarice can be increased; but when the church intercedes, the result is in the hands of God alone.
48. Christians are to be taught that the pope, in granting indulgences, needs and thus desires their devout prayer more than their money. 
49. Christians are to be taught that papal indulgences are useful only if they do not put their trust in them, but very harmful if they lose their fear of God because of them. 
50. Christians are to be taught that if the pope knew the exactions of the indulgence preachers, he would rather that the basilica of St. Peter were burned to ashes than built up with the skin, flesh, and bones of his sheep.

51. Christians are to be taught that the pope would and should wish to give of his own money, even though he had to sell the basilica of St. Peter, to many of those from whom certain hawkers of indulgences cajole money. 
91. If, therefore, indulgences were preached according to the spirit and intention of the pope, all these doubts would be readily resolved. Indeed, they would not exist.

92. Away, then, with all those prophets who say to the people of Christ, ``Peace, peace,'' and there is no peace! (Jer 6:14) 
93. Blessed be all those prophets who say to the people of Christ, ``Cross, cross,'' and there is no cross! 
94. Christians should be exhorted to be diligent in following Christ, their Head, through penalties, death and hell. 
95. And thus be confident of entering into heaven through many tribulations rather than through the false security of peace (Acts 14:22).
Heidelberg Disputation, 1518
1.       The law of God, the most salutary doctrine of life, cannot advance man on his way to righteousness, but rather hinders him.

2.
Much less can human works, which are done over and over again with the aid of natural precepts, so to speak, lead to that end.

3.
Although the works of man always seem attractive and good, they are nevertheless likely to be mortal sins.

4.
Although the works of God are always unattractive and appear evil, they are nevertheless really eternal merits.

5.
The works of men are thus not mortal sins (we speak of works which are apparently good), as though they were crimes.

6.
The works of God (we speak of those which he does through man) are thus not merits, as though they were sinless.

7.
The works of the righteous would be mortal sins if they would not be feared as mortal sins by the righteous themselves out of pious fear of God.

8.
By so much more are the works of man mortal sins when they are done without fear and in unadulterated, evil self-security.

9.
To say that works without Christ are dead, but not mortal, appears to constitute a perilous surrender of the fear of God.

10.
Indeed, it is very difficult to see how a work can be dead and at the same time not a harmful and mortal sin.

11.
Arrogance cannot be avoided or true hope be present unless the judgment of condemnation is feared in every work.

12.
In the sight of God sins are then truly venial when they are feared by men to be mortal.

13.
Free will, after the fall, exists in name only, and as long as it does what it is able to do, it commits a mortal sin.

14.
Free will, after the fall, has power to do good only in a passive capacity, but it can always do evil in an active capacity.

15.
Nor could free will remain in a state of innocence, much less do good, in an active capacity, but only in its passive capacity.

16.
The person who believes that he can obtain grace by doing what is in him adds sin to sin so that he becomes doubly guilty.

17.
Nor does speaking in this manner give cause for despair, but for arousing the desire to humble oneself and seek the grace of Christ.

18.
It is certain that man must utterly despair of his own ability before he is prepared to receive the grace of Christ.

19.
That person does not deserve to be called a theologian who looks upon the »invisible« things of God as though they were clearly »perceptible in those things which have actually happened« (Rom. 1:20; cf. 1 Cor 1:21-25),

20.
he deserves to be called a theologian, however, who comprehends the visible and manifest things of God seen through suffering and the cross.

21.
A theology of glory calls evil good and good evil. A theology of the cross calls the thing what it actually is.

22.
That wisdom which sees the invisible things of God in works as perceived by man is completely puffed up, blinded, and hardened.

23.
The »law brings the wrath« of God (Rom. 4:15), kills, reviles, accuses, judges, and condemns everything that is not in Christ.

24.
Yet that wisdom is not of itself evil, nor is the law to be evaded; but without the theology of the cross man misuses the best in the worst manner.

25.
He is not righteous who does much, but he who, without work, believes much in Christ.

26.
The law says, »do this«, and it is never done. Grace says, »believe in this«, and everything is already done.

27.
Actually one should call the work of Christ an acting work (operans) and our work an accomplished work (operatum), and thus an accomplished work pleasing to God by the grace of the acting work.

28.
The love of God does not find, but creates, that which is pleasing to it. The love of man comes into being through that which is pleasing to it.
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